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Abstract:  
This study of Octavia E. Butler’s science-fiction novel Dawn proposes the 
questioning of Linda Hutcheon’s theory of Postmodernism. The discussion is 
centered on a crucial interrogation: Is it allowed to play with norms and 
conventions in any domains of human activities? Through this formulation, the 
fiction suggests putting into question some of the assumptions of the postmodern 
theory. The study postulates that in medical practices, the meanings of humanity 
are grounded on respect of norms and conventions, which bioethics tries to 
elaborate and formulate. Thus, human life as well as the human body pose as a 
reality beyond any other reality. 
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medical practices, norms, questioning 
 
 
Résumé:  
Cette étude du roman de science-fiction Dawn d'Octavia E. Butler propose la 
remise en cause de la théorie du postmodernisme de Linda Hutcheon. La 
discussion repose sur une question cruciale : Est-il permis de se jouer des normes 
et des conventions dans tous les domaines d’activités humaines ? A travers cette 
formulation, la fiction propose de remettre en cause certains principes de la théorie 
postmoderne. L'hypothèse dans cette analyse est que dans les pratiques médicales, 
le sens de l'humanité est fondé sur le respect des normes et des conventions que la 
bioéthique tente d'élaborer et de formuler. Ainsi, la vie humaine ainsi que le corps 
humain se posent comme une réalité au-delà de toute autre réalité. 
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Introduction 
 

The present essay addresses the problematic of bioethics as a 
scientific field that deals with the notions of life and human rights in 
Octavia Estelle Butler’s Dawn. It proposes an analysis of the science-
fiction novel from the lens of Linda Hutcheon’s theory of 
Postmodernism. The argument is that the fiction suggests 
questioning some of the assumptions of the postmodern theory. Is it 
allowed to play with norms and conventions in any domains of 
human activities? That is the question at the outset of the discussion.  

On the model of the “codes” of representation of reality in 
literary texts that Robert Siegle refutes in his book The Politics of 
Reflexivity, Linda Hutcheon posits that “a self-reflexive text suggests 
that perhaps narrative does not derive its authority from any reality 
it represents, but from ‘the cultural conventions that define both 
narrative and the construct we call “reality” (The Politics of 
Postmodernism, 1989: 36). Thus, the point of departure of the theorists 
of postmodernism is the reading of literary texts, the meanings of 
which offer a variety of possibilities that are inclined to put into 
question any conventions or norms. Applying this process of 
generation of meanings to other fields of humanities, Hutcheon’s 
postmodern posture leads her to “refuse to stay neatly within 
accepted conventions and traditions” (ibid, 37). 

In ways similar to the postmodern principle, Octavia Estelle 
Butler’s science fiction novel Dawn chronicles aliens’ manipulations 
of human genes, an operation that disregards the ethics of life as it is 
conceptualized by Maria Lewis, Marti et.al (Medical Law, Ethics, and 
Bioethics for the Health   Professions 2013: 4).  The science fiction novel 
is instrumental to the exploration of a range of possibilities that 
human and nonhuman beings can have in terms of genetic qualities. 
Dawn (1987) is the first fiction of her Xenogenesis trilogy together 
with Adulthood Rites (1988) and Imago (1989). The three stories 
constitute the cluster entitled Lilith's Brood, published in 2000. Dawn 
recounts the story of the rebirth of humanity after the chaos caused 
by a global nuclear war. The Oankali, a community of aliens, come to 
save the remnant of human beings almost erased by the war.  

For the aliens who arrive after the destruction of all 
civilizations, the search of human survivors coupled with the 
reproduction with humans purport to create a new species 
supposedly different and not inclined to war. Specifically, the story is 
a chronicle of the life of Lilith, an African American woman who has 
lost her husband and son in a car crash before the war. She is the first 
to be selected for “sexual/genetic manipulation of surviving 
humans,” as Aparajita Nanda notes in a critical essay about the novel 
(“Power, Politics, and Domestic Desire in Octavia Butler’s Lilith’s 
Brood” 2013: 776). The Oankali justify their manipulation of genes by 
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putting forth the necessity to remove society from probably chaos, as 
well as social and gender inequalities. 

The problem raised by the analysis of the fiction resides in such 
a genetic manipulation through the transplant of alien genes into 
human bodies. In these terms, the discussion offers to go beyond the 
issue of “the social meanings” of human “bodies” as highlighted in 
Nancy Jesser’s essay entitled “Blood, Genes and Gender” (in 
Extrapolation, 2002,Vol 43, N° 1: 38). Another critique of the novel, 
Adele S. Newson, invites to envisage “the battle of the sexes and the 
battle for dominion over racial groups” (“Dawn by Octavia E. Butler” 
in Black American Literature Forum, Vol. 23, N°2: 389). If the social 
dimension of Butler’s novel is eloquent enough, the practice of 
“genetic rearranging” (ibid, 389) as mentioned by Newson, requires a 
particular attention, because of the medical and ethical meanings of 
this practice. 

This study of the novel exposes, first, the aliens’ praise of life. 
The second part discusses the issue of medical practices in the course 
of which the human body is transformed into space for experiment. 
The last focal point designs ethical norms as the meaning of 
humanity.  

 
1. In Praise of Life  

The typology of science fiction is dependent on the themes it 
deals with. But no matter the themes of story, the genre presents two 
major fields of analysis. First, in allusion to human beings’ constant 
search of better living conditions, it offers space for their desires, 
dreams, expectations and fears. Second, because it designs 
possibilities of projection into the future, it judges the conditions as 
well as the values that found and govern present-day society. One of 
the major issues that Butler’s science fiction novel Dawn exposes is 
admittedly the social constructions built on various types of 
hierarchies among races and gender. Also important in the novel is 
its suggested comparison of two civilizations, the one of the human 
beings and that of the aliens, when it begins with the picture of the 
humans’ world destroyed by a war that wipes out any tracks of 
civilization. The rare survivors, including the main female 
protagonist called Lilith Iyapo, are reanimated by aliens (5). The 
apocalyptic scene of the end of the world is quite alleviated by the 
rescue operation led by the aliens who acclaim “Alive” or “still 
alive”, whenever they find one of these survivors (5). The aliens who 
call themselves Oankali conduct this salvation mission in the frame 
of a principle which, they claim, found their own civilization and 
culture: “We revere life”, Nikanj, one of the aliens affirms when he 
addresses Lilith (153). 

This affirmation is eloquently justified by their commitments to 
the reanimation of the human beings whose vital prognosis is not at 
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the terminal phase. But more than a rescue operation that is 
comparable to an ordinary humanitarian mission, the alien’s 
statement is equally the expression of two attitudes to life. One the 
one hand, the alien claims that the extraterrestrials’ reverence of life 
is the reason why they dislike violent actions. Thus, their pacifism 
contrasts with the humans’ bias to war likely viewed as a 
disrespectful attitude to life. In a roundabout way, the alien is 
accusative of the humankind that causes the destruction of life on the 
Earth. 

On the other hand, for the people who come from “other 
worlds” (12), as Lilith designates them, the humans’ attitudes to life 
are characterized by so much carelessness that it results in self-
destruction. As Lilith is convinced by the alien’s argument about the 
connection between war and human genes of destruction, she 
confesses: “Humanity in its attempt to destroy itself had made the 
world unlivable” (15). In other words, the narrative in the science 
fiction novel helps to question people’s attitudes to life and what 
they do to preserve it. It is not a matter of knowledge about life as 
scientifically described in Sean Carroll’s book The Big Picture that 
discusses “the origin of life” in terms of “a self-sustaining complex 
chemical reaction”(Carroll 2016: 102). Instead, for the alien war 
equates a self-destruction practice whereby human beings act against 
their own world. Together with the people of his world they make 
the decision to help the “world restore itself” (32). This restoration of 
life on the Earth is coupled with the strengthening of the “immune 
system” of the reanimated humans and an increase in their 
“resistance to disease” (32). For instance, the main protagonist Lilith 
is surprised to realize that the cancer she suffers from – a disease that 
has “created hell in her family (22) – is totally removed by the aliens 
Oankali (21). The extraterrestrials’ scientific method of elimination of 
cancer parallels their operation of reanimation of the survivors they 
have found after the war.  

The Oankali’s rescue actions, it can be argued, are proportional 
to their reverence of life. Such attitude to life drives them to put 
human beings “in areas that are clean of radioactivity” when the 
latter return to Earth (34). In the frame of the new world they work 
on, the aliens suggest that the beginning of life is associated with the 
elimination of all tracks of radioactivity that cause death. Thus, while 
humans create conditions for the destruction of life – according to the 
aliens’ accusation – the Oankali create other conditions for the 
preservation of life on Earth. The dialog between Lilith, the human 
being, and the extraterrestrial Nikanj centers on life on the Earth. The 
alien tries to teach the woman on the necessity to avoid self-
destructing actions and a respectful attitude to life as well. In similar 
terms, Marcia Lewis and Carol D. Tamparo define “bioethics” in 
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reference to “life-and-death issues” (Medical Law, Ethics, and Bioethics 
for the Health Profession 2013:4).   

The aliens are not only dedicated to reanimating some of the 
human beings; they also unveil the human beings’ trend of 
destruction achieved against themselves and against the world. In 
this sense, the term ‘bio’, or life demands in itself a code for attitudes 
that the aliens try to teach. The challenge is all the more important as 
they aim to design the new beginning of humankind (34). From the 
perspective of the aliens who likely compare their ‘culture’ to that of 
the human beings, bioethical issues are not to be viewed solely in the 
frame of “normative areas” such as “legislative and judge-made law” 
(Thomas Faunce 2014: 468). From Nikanj’s presentation of the 
situation after the destruction of the world, it can be inferred that 
bioethics begins with and is embedded in the commitment to life. In 
the course of its discussion with the woman, the alien suggests that 
war mirrors the human being’s own image, one that is not respectful 
of life. The argument about death – illustrated by the devastating 
conflict, and life through the reanimation of the human beings, likely 
evokes the crisis of values that can possible affect the world. For the 
alien, just like the cancer previously detected in Lilith’s body, which 
reflects all human beings’ “fatally flawed” “bodies” (38), war is a 
type of flaw in human history and culture. Therefore, when the 
extraterrestrials decide to keep all “records of human society” from 
Lilith (62), they mean to remove from their memories the history of 
violence and self-destruction inscribed in their DNA1. “Memory of a 
division is passed on biologically”, the alien says (36). 

In contrast to the human world where that division is 
characterized by hierarchical classifications among people (39), and 
the loose ties between human beings and the Earth, the 
extraterrestrial civilization tries to build a world in which war is 
inexistent. On the one hand, the aliens consider division as a type of 
cancer that ultimately destroys the world, that is, the social body 
(39). On the other hand, as the spacecraft infused with life like the 
extraterrestrials themselves conveys their belief that the populations 
live in symbiosis with the world. One of their teachings to the 
survivors is that the new life is one in which the division current 
between the human and the nonhuman does not exist. Like the 
aliens’ ship that reproduces the food they eat, life in the 
extraterrestrial cosmogony is the base of the entire creation (115). As 
such, it becomes the basic premise of their rescue actions, and to the 
same degree, it justifies all their reverent and praising attitudes. The 
novel Dawn shows a number of evidence of the aliens’ reverence of 
life. Nonetheless, they are often accused of acting against some of the 

                                                 
1
 DNA stands for deoxyribonucleic acid, carrier of genetic information, or the biological 

history of each individual. 
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principles of bioethics, especially when the novel depicts the way the 
bodies of human beings are used as space for experiment.                                      

 
2. The Body as Space for Experiment 

In medical practices, the body, whether physical or psychic, 
frequently challenges the sum of the practitioner’s knowledge as well 
as his or her abilities in the process of the fight against symptoms of a 
particular disease. Admittedly, the science fiction novel Dawn does 
not chronicle the outbreak of any serious disease or an epidemic that 
has caused the death of quite all beings and the destruction of the 
world. But, like the body of the female protagonist Lilith affected by 
a growing cancer, which also kills almost her family members, the 
novel designs an analogy according to which the world itself is 
affected by another type of disease. For the aliens, indeed, because 
people are prone to destroy themselves and the Earth, they are 
affected by a type of incurable disease as destructive as cancer in 
human bodies. 

From the assumption that the humans’ world contains germs of 
self-destruction, the aliens decide to use the human body as space for 
experiment about the humankind. Their experiment begins early in 
the novel when they encage all the humans including the first 
woman rescued. As she qualifies the conditions of her captivity, she 
notes how she is “sealed in her cubicle” (7) from the phase of her 
reanimation to her awakening. Gradually, she becomes aware that 
she is an “experimental animal” in the hands of the extraterrestrials 
Oankali (60). 

Thus, a contradiction in the aliens’ claim of reverence of life 
comes out inasmuch as the bodies of all human beings are under 
total control. Lilith and the other human beings sealed in cubicles are 
transformed into laboratory animals. Like caged animals, these 
human beings are complete incapacities to express any “consent” as 
the term is advocated by Jonathan Herring in his bioethical teachings 
on medical practices (Medical Law 2010: 26). In their conditions of 
reanimated persons, the human beings can hardly have any mental 
capacity to know about what has become them and what goes on. In 
other words, in reference to Herring’s bioethical norms, the humans 
held captive in the cubicles are visibly “subject to coercion or undue 
influence” (ibid, 26). The account of another female human being 
called Leah Bede testifies to the humans’ unfamiliar animal condition 
controlled by the aliens. Because of her outstanding intellectual 
qualities, Leah Bede is viewed as a special species by the Oankali. 
But, the extraterrestrials get desperate when the woman refuses to 
cooperate. As a result of her refusal, she is taken into a deep sleep 
that gives the aliens the possibility to draw from her any needful 
information (119). The deep sleep illustrates this type “coercion or 
undue influence” strongly unadvised in medical practice. 
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Like Leah Bede’s body, the anatomy of other human beings in 
captivity becomes a space for experiment that includes cloning. 
Acting as a knowledgeable person for the others, Lilith realizes the 
aliens’ program of genetic transplant and duplication, which she tries 
to describe in the following terms: 

They took stuff from men and women who didn’t even know each 
other and put it together and made babies in women who never 
knew the mother or the father of their kid–and who maybe never got 
to know the kid. Or maybe they grow the baby in another kind of 
animal. They have animals they can adjust to – to incubate human 
fetuses, as they say. Or maybe they don’t even worry about men and 
women. Maybe they just scrape some skin from one person and make 
babies out of it – cloning, you know. Or maybe they use one of their 
prints–and don’t ask me what a print is. But if they’ve got one of you, 
they can use it to make another you even if you’ve been dead for a 
hundred years and they haven’t got anything at all left of your body. 
And that’s just the start. They can make people in ways I don’t even 

know to talk about. (94-95) 
 
While this description provides details of the cloning process, it 

highlights the extraterrestrials’ project of creating another type of 
parenthood among human beings. As Lilith figures it out, the 
Oankali’s program consists in wiping out any family ties and racial 
identities. In turn, the aliens aim to have a control over the human-
like creatures produced in their laboratories.  

One of Lilith’s major concerns after the reanimation of her body 
is to ask Jdahya, one of the aliens, about the “price” of their “help” 
(15). This question to the extraterrestrial stays unanswered, until 
when Lilith tells Titus, the man whose sexual desire has been 
modified: “When they’re finished with us there won’t be any real 
human” (92). Being in this condition of genetically modified 
creatures, the human beings, according to the aliens’ plan, will be 
totally unable to develop any reasoning capacities. As a result, the 
aliens expect to exert their power on the people they hold in 
captivity. Less than a medical practice based on their claimed 
reverence of life, the reanimation of the human beings turns out as a 
desire of control of mankind. Viewed in this way, the human bodies 
are commodified and transformed into mere space for experiment 
conducted by the aliens. 

       These extraterrestrials have such a control of the human 
body that they can cause the women to bear children or terminate 
their fertility. Adopting a tone of pride, the alien Nikanj blatantly 
tells Lilith that she has been “slightly changed” while has been 
“sleeping” as it has been “done to all humans at first (98). The alien’s 
confession confirms Lilith’s belief that she is manipulated and 
maneuvered “into doing whatever they [the Oankali] want her to do 
(92). Thus, like domesticated animals quite tamed by the 
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extraterrestrials, the human beings cannot express any choice and 
decide for their own interests and rights. That the aliens do not care 
about the essence of the human being who is endowed with freedom 
is undisputable. They carry out their practices of genetic 
transformations and cloning regardless of the people’s consent.  

On the surface, when the aliens reanimate the human bodies, 
their operations are harmful and meet the people’s interests and 
desires to live. The practice of reanimation is admitted in the medical 
field, and the aliens apparently do a job in the frame of medical laws 
that are mostly expressed in terms of conventions and authority of 
norms. However, when in other episodes Lilith tries to refrain Titus 
from being controlled by his sexual desire that cannot be satisfied 
with siblings, because he is a human being but not an animal, and 
when the human characters refuse any creation of a new species of 
human beings through genetically modified organism, they mean 
that there are some domains that do not admit the questioning of 
conventions and norms. By the same token, if the Postmodernism 
praises the subversion of norms and conventions as to the truth 
about reality, the novel shows that the human body is a reality 
beyond any other reality. To this end, while the aliens tend to view 
the human beings as experiment animals, the people try hard to 
escape their conditions of captives. Their intention to leave becomes 
an urgent project, although they all know that their lives have been 
saved by the aliens who display some outstanding medical 
advancement. They refuse to stay in the world of these strange 
medicine men who have no respect for norms in their medical 
practices.  

The human beings’ apparent ingratitude to the aliens testifies to 
another degree of ‘reanimation’ they have attained, one that is more 
crucial than their physical reanimation. Indeed, following their 
awakening, they gradually get awareness of their condition of 
human beings, hence their desires to reseed humanity in their minds. 
To this end, the necessity to escape is coupled with the refusal to be 
considered as animals for experiment in the hands of the 
extraterrestrial creature whose medical practices disregard the values 
of human life. Their awakening after the destruction of life on the 
Earth causes them to have an understanding of the ethics of life 
better than the one on which their own civilization was previously 
built. The return to Earth means, for them, a rebirth of humanity 
grounded in the virtues of human life and human rights.  

     
3. Bioethics as the Meaning of Humanity  

While it can be argued that Butler’s novel Dawn “creates the 
potential for a new understanding of our global environment” 
(Andrew Plisner 2009: 147), its creation of potential for a new 
understanding of bioethics increases in importance as long as the 
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story unfolds. Indeed, the first episodes of the novel are concerned 
with the narration of the reanimation of the human beings following 
a war that has destroyed quite all human lives and the world. These 
episodes are, therefore, concerned with medical practices. For the 
extraterrestrials that are described in the role of practitioners, the 
bodies of the human beings offer opportunities to display their skills 
in medicine.      

However, the aliens’ medical science turns out to be a desire of 
enslavement and domination of the people they have reanimated. 
The disagreement between them and the human beings emerges 
when the issue of norms in medical practices is exposed. The human 
characters realize that their medical doctors also intend to implement 
a program of reproduction, genetic transplant, and cloning. From the 
reanimated bodies, these aliens aim to draw some genetic 
information in order to improve the human species. Nikanj who 
speaks in their names tries to explain their actions in these terms: 

We will moderate your hierarchical problems and you will 
lessen our physical limitations. Our children won’t destroy 
themselves in a war, and if they need to regrow a limb or to 
change themselves in some other way they’ll be able to do it. 
And there will be other benefits (247-248). 

 
The extraterrestrials pretend to assist the humankind, while 

Lilith and the other persons define themselves as experimental 
animals. Admittedly, Lilith is happy to know that the cancer in her 
body has been removed. She certainly trusts the aliens that have 
“strengthened” the human beings’ “immune system”, and have 
“increased” their “resistance to disease in general” (32). Nonetheless, 
she feels no gratitude to the aliens (34). Her ‘ingratitude’ does not 
describe her as constantly dissatisfied person; it rather connotes her 
refusal of being unhuman in the hands of the aliens. She    means that 
none of the actions achieved by the extraterrestrials on the bodies of 
all the rescued human beings are grounded their consent. In 
bioethical terms, prior to these operations the humans have not been 
“sufficiently informed” and have not expressed any “clear decision” 
(Herring, 26).      

Lilith’s ingratitude is all the more suggestive of these bioethical 
principles as other events in the novel unveil the extraterrestrials’ 
further agenda. Indeed, the Oankali’s desire of control of the human 
body comes out through their practice of drugging the human beings 
(191). For instance, through a program of “imprinting” what the 
aliens claim as “chemical” and “social” qualities in the human body, 
the human character Peter is drugged on various occasions (192). He 
is so much transformed under the aliens’ influence that he tends to 
accept their project of coupling human cells with alien genes. 
However, as soon as the effects gradually wane, when Peter is 
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endowed with all his capacities of thinking by himself, he realizes 
that he has been “humiliated and enslaved” (192). 

Like Lilith who insists on the principle of consent in the course 
of any operation on her body, Peter suggests that the aliens are not 
respectful of life, in general, and human life in particular. More 
important than his own sentiment of humiliation, are the qualities of 
the humankind that he strongly defends. He holds that the 
humankind is “profaned” by the extraterrestrials (ibid). Therefore, 
the picture of Peter as a strong man certainly designates his physical 
qualities that cause him to use violence anytime he is defied. But, his 
physical strength has crucial meanings in the sense of a defense of 
his humanity and beyond the humanity in all the others captured by 
the aliens. His feeling surpasses his own experience and embraces 
the condition of all the human beings manipulated by the Oankali. 
These creatures hardly hide their desire of power over humanity, 
hence Peter’s violent reactions. 

Despite his desperate condition, the character still has all 
capacities to challenge the extraterrestrials to which he replies by 
exposing his individual liberties. In the terms by Sophie Brannan 
et.al, Peter holds to his “cultural convictions” (Medical Ethics Today: 
The BMA’s Handbook of Ethics and Law 2012: 267). These convictions 
likely grounded in his understanding medical ethics cause him to 
have “strong views” about control over his body as well as the 
program of “reproduction”( ibid, 267), especially when this project 
conducted by aliens purports to profane the humankind. 

The profanation of the human race reaches such a degree that 
Paul Titus is transformed into “someone who had truly given up on 
humanity” (118). Under the control of the aliens, he is mentally 
conditioned to achieve the program of reproduction. That is why, he 
views Lilith as a mere female that arouses his libido. He tries to rape 
Lilith, but the latter reminds him of his humanity when she 
insistently holds: “Animals get treated like this. Put a stallion and a 
mare together until they mate, then send them back to their owners. 
What do they care? They’re just animals!”(95) According to Lilith, 
Titus behaves like an animal for reproduction. She reproaches the 
man of accepting to be a “stallion” and a “dog” (95). Like a stallion, 
Titus’s sexuality is controlled by the aliens for which the human’s 
reproduction is designed in the frame of a project that escapes his 
own objective. In Lilith’s view, Titus is also transformed into a dog, 
an animal which gets violent when its sexual desire arouses. 
Insistently, therefore, the woman recommends the man to get back to 
his humanity, and get away from the animal realm characterized by 
an unbridled sexuality. 

In addition, the dog, for Lilith, is an animal that disregards 
siblings in its sexual life. When she addresses Titus, she almost 
adopts the posture of a teacher whose responsibility is to renew the 
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man’s human qualities. Such are the meanings of her questions: “Did 
you have a sister back on Earth? Would you know her now? Maybe 
they’ve made you do it with your sister” (96).Through these 
questions, she intends to remind Titus of his family life and the 
existence of taboos concerning sexuality in the family circle. More 
than any strategy she uses to escape the man’s libido-based violence, 
her words purport to ‘reanimate’ Titus who is cut…off from his own 
kind” (97). Being tied to his own kind equates with getting back to 
human society in which taboos and conventions regulate people’s 
lives. Contrastively to the Postmodernist theorists who refute 
conventions, Lilith likely suggests that taboos – those concerning 
human sexuality for instance – often take the form of conventions on 
which society is grounded. Titus is recommended to regain 
consciousness of his family ties, that is, to be respectful of 
conventions that can give human orientations to his life. In Lilith’s 
teaching of taboos and conventions, she addresses not only the man 
who has been transformed, but also the aliens who have modified 
the human genes. While she accuses the aliens of some sort of 
malpractice on the human body like Titus who is “cut … off from his 
own kind,” she pleads for the respect of norms that guarantee the 
ethics of life. 

Her plea and her activism aboard the ship illustrate her desire 
of liberty and a return to ‘normalized’ or ‘doxified’ practices, 
contrastively to the postmodern principle (Hutcheon 7). The project 
of escape conducted under the leadership of Lilith (117) reads as one 
of the major manifestations of the human beings’ opposition to the 
extraterrestrials whose manipulation of human genes is not founded 
on what Steven H. Miles coins as the “healing art”, one that “seeks to 
work with the body to turn it to health.”(23). In other words, the 
aliens’ healing art fails to be performed in this idealistic medical 
frame when their desire of control over the human body and human 
life grows. This desire is substituted for the project of creation of 
another species cut off humanity, that is, the non-respect of the ethics 
of life.  

    
 

Conclusion 
 

The question on which the argument is built is to know if 
norms and conventions are not vital in maintaining our cultures and 
civilizations. The answer is that, as an elaboration of codes, bioethics 
opposes the principle of postmodernism according to which 
meanings are generated through a process of dismantling accepted 
conventions and traditions. But bioethical norms emerge as a 
questioning of this postmodern formulation, because the stakes is to 
reseed in people’s minds the virtues of humanity. The novel, in this 
sense, helps to note that human beings who are prone to destroy 
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themselves, are reanimated to a new understanding of the ethics on 
which their lives are based. Their awareness of the founding 
principles of bioethics, drive them to fight for human species that can 
also be destroyed if there is not authority in medical practices. 

Thus, for the human beings who survive the destruction of the 
world, the ethics of life on which bioethics finds its ingredients for 
reflection needs to be explored as the meaning of humanity. While 
the novel suggests the future of humanity after the end of the world, 
it frames a type of medical ethics that is rooted in the founding text 
of the Hippocratic Oath, that theorizes the issue of life, as well as the 
art of healing and working on the human. 
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